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God, the study of which we have so earnestly 
and repeatedly advocated, they would find it to 
be impossible that any true Protestant, who loves 
the Bible, could be satisfied with a religious 
system which did not commend itself to his heart. 
We deem it impossible to look into any part of 
the sacred volume without meeting abundant 
proofs that it is the religion of the affections 
which God particularly requires. " My son, give 
me thine heart." " Tiiou shalt love the Lord thy 
God with all thy heart." Such are the direct 
and comprehensive claims made on us in the Holy 
Scriptures ; love, zeal, gratitude, joy, hope, trust, 
are each of them specified, not as weaknesses to 
be tolerated, but as bounden duties enjoined on 
us, and commended to us as our acceptable wor- 
ship. The lively exercise of the feelings towards 
their legitimate object is always spoken of in the 
Holy Scripture with praise, while a cold, unfeel- 
ing heart is represented as highly criminal ; and 
lukewarmness is spoken of as the object of God's 
disgust and aversion ; zeal and love, of his favour 
and delight ; and the taking away the heart of 
stone, and the implanting of a warmer and 
more tender nature in its stead, are specially 
promised as the effects of his returning favour, 
and the work of his renewing grace. 

If we look to the most eminent of the Scripture 
characters we shall find them warm, zealous, and 
affectionate. When engaged in their favourite 
work of celebrating the goodness of their Supreme 
Benefactor, their souls appear to burn within 
them, and their hearts kindle into rapture ; the 
forms of language are inadequate to the expres- 
sion of their transports, and they call on all na- 
ture to swell the chorus, and to unite with them 
in hallelujahs of gratitude, and joy, and praise. 
And will it be believed that the system whose chief 
feature it is to encourage and urge every human 
being, prayerfully and constantly, to study and 
imbibe the spirit of this glorious volume, can set 
at nought or undervalue the religion of the heart. 
It is just because the study of God's Holy Word 
is, in our deliberate judgment, the best fitted in- 
strumentality to warm, and purify, and influence 
man's heart, that we are so earnest for its uni- 
versal use, and not because it favours one set of 
doctrinal tenets more than another. We regret 
that we cannot dwell longer on these topics at 
present, but we hope to return to them again, for 
the present contenting ourselves with assuring 
our correspondent, that hundreds of thousands of 
Protestants have found the evangelical doctrines 
of the Bible to confer comfort in sickness and 
sorrow, strength in temptation, joy and peace in 
believing, growth in grace, support in death, and 
hope for eternity. 



We need scarcely state, though we sent a copy 
of our last number to the Rev. Mr. Kelsh, chal- 
lenging him to prove any of his charges against 
us, that gentleman has not ventured to reply to 
it, well knowing that it was out of his power 
to point out one sentence in our paper from its 
commencement to justify any of the expressions- 
lie has ventured to use in his published letter re- 
specting us. We only hope those opposed to the 
circulation of the Catholic Layman, feeling 
that they are unable to cope with it in a manjy 
manner by argument, will continue to use the same 
abusive language towards us, which we assure 
them we are able to bear in the calmest spirit, 
without the slightest exertion of either philoso- 
phy or Christian resignation. We should not 
have noticed such a letter at all, but that we be- 
lieve that it is a fair sample of the language of 
those who would prevent the people from hearing 
bath sides, throughout the country. We rejoice 
to know that there are many of those who differ 
from us, yet who do wish to hear both sides, and 
it is for them we write. 



Correspondence. 
ON OBIGEN AND PURGATORY. 

TO THE EDITOR OP THE CATHOLIC LAYMAN. 

Sir — I freely grant that the heretical opinions of Origen, 
founded on a fallacious principle, by which he maintains, 
that, after a fixed revolution of ages, the offences of Satan, 
and of his damned associates, will be purged away, and 
that they will then be restored to the friendship of God, were 
condemned by the fifth general council, under Pope Vigi- 
lius ; but that Origen's commentaries on the Scriptures, 
and his books against Celsus, shared in this condemnation, 
I deny. The passages, which you adduce from Epiphanins 
and Angustinc, afford prima facie evidence, that they are 
directed against these heretical principles solely, and not 
against the Catholic doctrine of Purgatory. The necessity 
of Purgatory to those who die free from all stains of sin, 
forms no part of Catholic doctrine ; the Church offers prayers 
and sacrifices for those only who die repentant in the 
Catholic and Christian communion, not for those " who," to 
use the words of St. Augustine, " have finished this life in 
scandalous crimes, and sacrileges, and impieties, the greatest 
possible." Neither can you show that a belief in the puri- 
fying quality of hell's fire can have any place in Roman 
Catholic doctrine. Epiplianius docs not, in the slightest 
degree, impugn the doctrine of Purgatory, when he says, 
that " Origcn dares to teach that the devil will again be 
what he once was, and will return to the same dignity;" 
on the contrary (in User. 75, sec. 3, Tom. 1, page 908,) he 
says — " that a part of the heresy of Arius consisted in his 
maintaining that the prayers, alms, &c, of the living af- 
forded no relief to the dead." And it is not a little remark- 
able, that the objection started by this heretic against 
prayers for the dead in his time, is very nearly related to, 
if not the same with that urged against it by the anti-pur- 
gatorians of the present day: — "No one, then," says he, 
" will live piously here, nor do any good action ; but he will 
engage some friends, cither by entreaties or by bestowing 
large sums of money on them, who may pray for him after 
death, that his wicked deeds might not be punished in the 
next world." To the orthodoxy of the quotation from 
Origcn, you next object the opinion of some learned Ro- 
man Catholics; but we are here discussing the doctrine 
of the Catholic Church, not the doctrine of individual opi- 
nion. 

In Horn. 6,Exod.Tom. ii. page 148, Origen is peculiarly 
explicit, with regard to the doctrine of Purgatory, where 
he also, by a distinctive clause, points out the eternal con- 
demnation of the wicked, typified by the overthrow of the 
Egyptians in the Bed Sea — "But," says he, "when we 
arrive at that place, he that shall bring many good works, 
and little that is evil, this evil the fire shall purify as it does 
lead, and the whole shall become pure gold. Ho that 
takes with him more of lead suffers the more, that he 
may be refined, and what little of gold there is after 
the purification remains. But should the whole mass 
be lead, that man must experience what is written — 
" The sea covered them ; they tank as lead in the miyhty 
waters" — Exod. xv. 10. 

St. Cyprian, in Epist. 52, page 72, says — "It is one 
thing in punishment of sin to bo purified by long 
suffering and purged by long fire, and another to have 
expiated all sins by previous suffering," and thus bears 
testimony to the belief of a future purgation of souls, 
and the consequent doctrine of Purgatory. The pas- 
sago quoted by you, in page 82, Vol. I. Catholic Lay- 
man, from Cyprian's Ep. to Demetrius, affords no con- 
tradiction to this doctrine — namely, "once gone hence, 
there is no more place for repentance ; no satisfaction can 
be accomplished ; it is here life is either lost or saved." St. 
Augustine teaches the same doctrine in many parts of his 
writings. In sermon 172, Do Verbis Apost., sect. 2 ; — 
Enchiridion, cap. 109, 110; Lib. 21, De Civit Dei. cap. 
13, 24, &c., he proves the practice of the Universal 
Church, in offering up prayers and sacrifices for the dead, 
affirming it to be a custom derived from the Fathers, and 
that they are offered for thoso who have not lived so well 
ta not to need such propitiations, nor so bad as to be in- 
capable of such reliefs after death ; and yet he tells us " no 
new merits are acquired by the dead," "but." says he, 
" these reliefs are afforded them on account of their former 
good actions." And he says again, " all that merit is pro- 
vided in this life, by which each person, who may be in need 
of prayers after death, can be relieved." These passages show 
that " it is here life 's either lost or saved," and fully ex- 
plain the words of St. Cyprian, and establish the orthodoxy 
of the extract from Origen ; so that my three witnesses 
are not only united most cordially in opinion, but I have, 
moreover, the accession of a fourth, whose testimony is 
invincible. 

I shall further add, although Augustine affirms that 
all that merit is provided in this life, and that no 
new merits are acquired by the dead ; yet, as an ad- 
ditional proof of the doctrine of Purgatory, he says — 
" Cleanse me so in this life, make me such, that I may not 
stand in need of that purifying fire, designed for those 
who shall be saved, yet so as by fire." Enarr in Psalm 
xxxrii. Tom. 4, page 295. 

In page 50, Vol. I. Catholic Layman, after many Tague 
opinions concerning the origin and object of these prayers, 
you allege that " they appear to have amounted, at most, 
to prayers that God would forgive them their tins, ac- 



companied by the hope that they might impart some con- 
ization and comfort to them," and with this admission yon 
connect the opinion of Pope Gregory the Great, that 
u this is to be believed possible only so far an little sins. 1 * 
Hence, we may justly conclude, that the primitive Chris- 
tians believed that some sins were forgiven in the world to 
come, which could not be in heaven (Rev. xxi. 27), nei- 
ther in hell, and, therefore, in a third place. The Purgatory 
of Roman Catholics means a middle state of souls, who 
have neither lived so innocently as to go straight to heaven, 
nor so ill as ff> be condemned to hell— that is, of those who 
have been guilty of " little si?ts ," and they hold, as an 
article of faith, that these souls are helped by the' prayers 
of the faithful, and by the sacrifice of the altar : but the 
nature of the purifying fire and the term of its duration, 
form no points of doctrine. This doctrine, I find, htis been 
taught by the Roman Church, ab antique, attested by the 
evidence of the most learned Fathers of the Primitive 
Church, and confessed even by her enemies, whilst all ob- 
jections to it are confined to mere conjecture, speculation, 
theories, negative arguments, and the opinions of modern 
reformers or disguised heretics. In the article which you 
have promised on this head, I expect yon will deal in clear, 
positive, and direct proofs ; and if you have any one 
stronger and more pointed than another, or than any of 
those heretofore used, by which you may be able to con- 
vince the Church of the folly and impiety of this doctrine, 
let it now be brought forth. 

With many apologies for having exceeded so far, in these 
observations, that brevity which is so desirable to you and 
tome. 

I remain, Sir, yours truly, &c., &c. 

Eumo.vd Powbh. 

May 30th, 1853. 

It will be remembered that the question we arc discussing 
is, " What testimony in support of the dogma of Purgatory 
can be adduced from any orthodox writer of the first three 
centuries ?" Mr. Power makes a hard battle not to givo 
up passages which he has cited from Origen, a condemned 
heretic, and which are owned, by learned Roman Catholic 
commentators on the places he quotes, to embody the very 
heresy in question. And we cannot blame him, for if ho 
parts with Origen, he will have very little left in the first 
three centuries to fall back upon. It is remarkable that 
men are often proud if they can trace their ancestry in 
some remote degree to a person whom they would ba 
ashamed to have for a father. We have heard of a gen- 
tleman who is very proud of being able to trace his 
descent to a man who attempted to steal the crown jewels 
in the reign of Charles the Second. And though it is 
not considered very creditable to have one's own father 
hanged, yet many would be rather proud than otherwise 
if they could prove distinctly that one of their ancestors 
was hanged in the reign of Henry VIII. For as there 
are not many who can name their grcat-grcat-great-great- 
great grandfather, the few who can do so cannot afford to 
be too particular as to what kind of character this gentle- 
man bore. It is on the same principle that though, had 
M r. Power lived within a couple of hundred years after 
Origcn, he would have been much ashamed of seeming to 
adopt his views on the state of the soul after death, yet at 
this distance of time he thinks it better to be able to trace 
his doctrines to a heretic in the second century, than to 
have no trace of them there at all. The following, then, is 
a summary of the argument which has taken place between 
ns and Mr. Power on the subject of Origcn. 

Catholic l.aymnn. Did the Church of the first three 
centuries believe in Purgatory? 

Mr. Power. Yes ; for Origcn in the passages here pro- 
duced, speaks of certain temporary tortures to be endured 
by sinners after death. 

C. L. But Origen's doctrine on this subject was not the 
doctrine of the Church ; for he believed that all future pun- 
ishments were temporary ; and his doctrines on this subject 
were condemned by (amongst others) Epiphanius and 
Augustine. 

Mr. P. The passages you cite from Epiphanius and 
Augustine do not disprove Purgatory ; they only prove 
that it is heretical to believe that those who die in mortal 
sins, shall be restored to happiness after certain temporary 
torments ; but it does not follow that they who die repen- 
tant in the Catholic communion may not have certain 
temporary torments to endure. 

C. L. We did not cite these passages as an argument 
against Purgatory, but as an argument against Origen. 
They show that on the subject of future punishment the 
views of Origen differed widely from thoso of the Church* 
All your citations from Origcn therefore go for nothing, 
and until you have proved from orthodox writers of the 
first three centuries^he existence of those temporary tor- 
ments after death, oar question as to the sentiments of the 
primitive church on this subject remains unanswered. 

Sir. P. But Origen was orthodox, in believing that the 
righteous shall endure certain temporary torments here- 
after ; although I own he was heretical in maintaining that 
the wicked, and that the devil himself, should have the 
benefit of the same Purgatory. 

C. L. — You are pleased to say so, but this is precisely 
what we want to have proved. Origen himself provides a 
Purgatory, as well for those who died in mortal sin as those 
who did not : and certainly it wonld seem that if purgato- 
rial fires could cleanse away small sins, the same fires, a 
little hotter and a little longer endured, might cleanse away 
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large sins. At any rate, as we agree as to part of Origen's 
views being heretical, it is your business to prove, by cita- 
tions from the fathers of the firat three centuries, that the 
remaining part of his views is orthodox. 

Mr. P. — I have already given you citations which show 
that Purgatory was the doctrine of the Church in the time 
of Epiphanius and Augustine. 

C.L — But Epiphanius belonged to the fourth century, 
and Augustine to the beginning of the fifth ; over two 
hundred years after Origen. We shall discuss the views ot 
these writers presently ; but even if you could prove that 
they believed in Purgatory, it would not follow that this 
Was the faith of the Church two hundred years before — nay, 
rather, if in the first three centuries it is only in heretical 
Writers that you find a doctrine resembling that of Purga- 
tory, is not the presumption that the doctrine of Purgatory 
Was not a tradition of the primitive Church, but only a re- 
vival of the heresy of Origen (which he again had borrowed 
from the heathen Platonists) stripped of some of the most 
offensive of its extravagancies. In short Mr. Newman 
and other learned Roman Catholics confess, that the doc- 
trine of Purgatory was not, in its present form, distinctly 
taught by the Church in the first three centuries, but that it 
was a development of a subsequent age. Now, the citations 
from Origen enable us to judge by what hands this doctrine 
was developed. 

Mr. P. — Well, if you insist on quotations from writers of 
the first three centuries, you shall have one. Listen to St. 
Cyprian — " It is one thing in punishment of sin to be pu- 
rified by long-suffering, and purged by long fire; and 
another to have expiated all sin by previous suffering." 
What can be a clearer testimony to his belief in Purgatorial 
fire? 

C. L. — We are tolerably familiar with this passage, and 
when separated from its context, it will, indeed, teach Pur- 
gatory very distinctly to those who have heard of the doctrine 
before; hut if you will take the trouble not to be satisfied 
With copying from a Soman Catholic list of citations, but to 
look out the passage in St. Cyprian himself, you will find 
that he is speaking, not of any torments in the next world, 
but of the allegorical fire of penitential austerities in this 
life, a fire in which, by the early discipline of.the Church, it 
Was required that the lapsed should, for an appointed sea- 
ion, discipline themselves. 

The question St. Cyprian was discussing was, whether 
those who had offered sacrifice to idols should be re-admitted 
to the communion of the Church : St. Cyprian maintained 
that, after a proper course of penitential discipline, they 
might. His opponents urged — " If you thus relax our 
discipline, according to which the lapsed should never be 
re-admitted, the greatest injury will follow. In time of per- 
secution nobody will have courage to confess Christ ; all 
will be glad to save their lives by offering sacrifice, if they 
know that they may hope notwithstanding to be ultimately 
received into the Church. St. Cyprian argued in reply, we 
Seed not by any means fear this ; for the condition of the 
lapsed will still be far different from that of confessors and 
martyrs. The one are immediately received into paradise, 
sure of their reward ; the others have to wait for pardon, 
anxious as to what the Bishop may decree concerning 
them ; doubtful whether he may not order them a time of 
penance so long that they shall be as weary as the debtor 
confined in prison, who cannot get out until he have paid the 
last farthing; doubtful whether the form of penance may not 
be severe in proportion to their guilt, as for example, to 
roll in dust and ashes, to be macerated by fastings, by 
sackcloth, by groans and sighs, as metal is purified in ve- 
hement fire; doubtful whether after all this they shall 
be received back with difficulty, or reserved to await 
the judgment of the Lord. Since, therefore, the martyr 
has the prize of certain and immediate glory held out 
to him, while he who lapses has to look forward to 
tha uncertain event of long and weary probation before 
he can be admitted to the church, there is no danger 
that the practice of re-admitting the lapsed after suf- 
ficient penance should tempt men to shrink from martyr- 
dom. 

Snch is Saint Cyprian's argument, and yon see that 
in the whole there is not the slightest allusion to Pur- 
gatory. 

Mr. P. — I cannot believe that this is St. Cyprian's mean- 
ing. No doubt you are giving me a forced Protestant ex- 
planation of the passage, got up to evade the pressure of 
the argument I was urging against you. 

C. L. — By no means : the explanation I have given you 
I have translated nearly verbatim from Rigaltius, the 
learned Roman Catholic commentator on St. Cyprian. 
(Rignlt. inCyprian. Epist. lii., Paris 1648, p. 68). And yon 
will find an acknowledgment that this explanation of the 
passage harmonizes perfectly with the context in Mr. New- 
man's Essay on Development (p. 416). And we cannot 
think it very fair that while when Soman Catholic wri- 
ters are commenting on a passage of an ancient writer, 
and considering it in connection with it* context, they are 
constrained to give one explanation, they should, m contro- 
versy with Protestants, pick the passage away from its con- 
text, and present us with another explanation. 

Mr ■ P--~yt hat yon say appears strange, but X shall ex- 
amine into it ; meanwhile I should be glad to know how 
yjoo can possibly reply to the arguments of Epiphanius 
.against the heresy of Alius, part of which consisted in 
auiinsaming that tha prayers of the living afforded no re- 
lief to the dead. 



C. L. — This is coming to the fourth century ; and unless 
you prove that the doctrine existed in the Church in the 
previous century, proving that it existed in the fourth century 
will not answer yonr purpose. For we all know that Pur- 
gatory was believed in by the majority of Christians in the 
fourteenth century, and if it was not so taught in the third 
century, it is a matter of mere historical curiosity at what 
precise century between, the belief was introduced. How- 
ever, we have no reason to shrink from discussing the ques- 
tion — " Was Purgatory part of the faith of the Church in 
the fourth century ? ' For victory on this ground will not 
answer vo«r purpose ; but if we show, as we expect to do, that 
it was not a part of the taith of the Church at that time, of 
course, all pretence to earlier antiquity for the doctrine, as an 
article of faith, falls to the ground at once. There is one 
small point, however, at which we wish to take exception. 
You speak of the heresy of Arias, who disputed the utility 
of prayers for the dead ; and we wish to explain that the 
Aerius who held these views, and against whom Epipha- 
nius argues, in his 75th heresy, is a very different person 
from the arch-heretic, Alius, who denied the Divinity of 
our Lord. 

Mr. P. — Doubtless he was: I never intended to confound 
the two, although I was careless in spelling the name. 

C. L. — The only reason we mentioned the point is, that 
the views of Aerius may be discussed on their own merits, and 
that a needless prejudice against them may not be excited 
in the minds of our unlearned readers, who might imagine 
that it was the Arch-heretic, Arius, with whom the oppo- 
sition to these prayers had originated. 

Mr. P. — Take the benefit of the distinction, whatever 
that may be ; but let us see your answer to the plain state- 
ment of Epiphanius, that prayers for the dead were a 
custom handed down to him from the primitive Church. 

C. L. — Remember that we are now discussing Purgatory, 
and not prayers for the dead. We freely acknowledge that 
prayers for the dead were used in the fourth century ; and 
that the section of Epiphanius, to which you have referred, 
contains his answer to the question of Aerius — what was the 
use of these prayers ? Now, surely, if Purgatory was part of 
the doctrine of his Church in his day, we should find some 
mention of it in his answer to this question. If you were to 
ask any Roman Catholic child now, " why do you pray for the 
dead ?" He would he able to answer, clearly and distinctly, 
" To get their souls out of Purgatory." If the good 
bishop had known as much of the late theories of tempo- 
rary punishments after death as every Roman Catholic 
child knows now, he would have been at no loss for an 
answer to Aerius. But, on the contrary, he does not take 
this simple ground, but is exceedingly vague and unsatis- 
factory. You blamed us because, in a former number, we only 
gave vagueaccountsof the reasons why the Primitive Church 
used prayers for the dead. The fact is, we cannot tell you 
more than the early fathers knew themselves ; and all those 
fine theories, so harmonious, and so logical (only so base- 
less), which delight you now, were not known in these days. 
In this essay of Epiphanius, you will find the main ground 
he takes up is, that the Church had handed down the prac- 
tice of such prayers, and that it is presumptuous in Aerius 
to find fault with it. Just read over this essay of Epipha- 
nius again : tell us plainly whether in this controversy with 
Aerius he could possibly have omitted to have brought 
forward all he knew about Purgatory ; and own that 
the result is, that the Church of his day had defined nothing 
on the subject. 

Mr. P. — I ask no more than your acknowledgment that 
prayers for the dead were used in the Primitive Church, 
and if such prayers were not to get their souls out of Pur- 
gatory, what else were they for ? 

C. L. That these prayers for the dead do not necessarily 
presuppose a Purgatory is proved by the fact that the pri- 
mitive prayers included the Blessed Virgin, the Apostles, 
the Martyrs, &c., and surely you do not maintain that these 
were in Purgatory. 

Jlfr. P. 1 have already answered thisobjection. The Saints 
were named in these prayers as Epiphanius says, to do par- 
ticular honour to Christ whose saints they are : and this 
honour was done by entreating God to have mercy on the 
departed throuyh the saints, whom they named along with 
them. 

C. L. You much mistake if yon suppose that in the an- 
cient prayers the saints were named to offer the prayers 
through them ; the prayers were most decidedly and un- 
mistakeably fur them. So (Apostolic Constitutions), " we 
offer unto thee for all thy saints that have lived well- 
pleasing in thy sight from the foundation of the world, for 
patriarchs, prophets, holy men, apostles, martyrs, confes- 
sors, bishops, presbyters, deacons, sub-deacons, readers, 
singers, virgins, widows, laymen, and all whose names thou 
knowest." Or again, St. Cbrysoatom's Greek Liturgy 
(Bened. vol. xii. p. 792.), " We offer unto thee this rea- 
sonable service for the faithful deceased, our forefathers, 
fathers, patriarchs, prophets, and apostles, evangelists, 
martyrs, confessors, encratites, and every spirit perfected 
in the faith, especially for the holy undented most blessed 
lady, the Theotohot and ever Virgin Mary." Here yousee 
so late as the fifth century, the saints,. apostles, and Virgin 
Mary prayed fbr with other Christians indiscriminately. 
The praying through them was an improvement- of a later 
age. We have already given in this paper a notable in- 
stance, of this alteration, in the ninth century Hinomar 
informs us<that the following-prayer for the soul of St. Lee, 
stood in t a old Roman Missal :—" Grant O Lard that 



this oblation which thou hast appointed to be for the relax- 
ation of the sins of the whole world, may be of advantage 
to the soul of thy servant Leo." But, in the time of Pope 
Innocent III., we learn that the prayer had been al- 
tered to the following—" Grant, O Lord, that this obla- 
tion may be of advantage to us by the intercession of St. 
Leo!" 

When Epiphanius says that we pray for the saints to do 
especial honour to Christ ; he does not mean 'by using their 
intercession,' but, as the context plainly shows, to do our 
Lord this especial honour, that he alone is to be considered 
above our prayers, but that all others, however eminent in 
Christian virtue, must be placed on a different level, and 
must be considered as fitting subjects for our prayers. 

Mr. P.' I grant that there are prayers for the saints in 
the early liturgies, but I have St. Augustine's authority 
for saying, that in their case these prayers must be under- 
stood as thanksgivings and not as propitiations. 

C. L. It is true that St. Augustine, in whose time the 
veneration for the martyred saints had begun to reach a 
high pitch did put forth this then novel doctrine. But 
nothing can be more forced than to contend that the very 
same words arc to be understood in the case of some as a 
petition and in the ease of others as a thanksgiving. The 
fact is, that the ancient liturgies in recording the prayers 
then made for the Virgin and the saints, not only prove that 
prayers for the dead do not necessarily imply a belief in 
Purgatory ; but also contain important testimony against 
the cultus of the saints. In the earliest ages, they prayed 
for them without scruple, and considered Christ as alone 
above our prayers. As the veneration for the saints in- 
creased, St. Augustine had recourse to forced explanations 
of the forms which still existed in his liturgy ; but, as time 
went on, it was found intolerably inconsistent to pray for 
those who were supposed to be in heaven interceding for 
us, and the forms of the liturgy were themselves changed. 
Mr. P. I cannot admit St. Augustine's explanation to be 
forced in the least degree. 

C. L. Then why docs not your church still continue to 
pray by name for the Virgin, St. Peter, and St. Paul, Ac. ? 
Confess that you would be shocked at being asked to join in 
such a prayer. But, at any rate, you grant all we require, 
when you own that prayers were offered by the Church for 
the saints and martyrs, and that these saints were not sup- 
posed to be in Purgatory. It follows, then, that the mere 
fact that the deceased were prayed for, is not sufficient to 
prove that the persons prayed for were supposed to be in 
Purgatory. We have as good a right to say that the 
mention of the names of all the deceased were only thanks- 
givings, as you have to say that the mention of the names of 
the martyrs were so. 

Mr. P. But how did prayers for the dead arise in the 
Church, if Purgatory were not part of her creed? 

C. L. Very simply — in prayers for the living. The 
church liturgy, for instance, contains — " We offer unto thee 
for all thy faithful servants, and especially Philip, our 
Bishop." Well, Philip dies, and they say — " shall we leave 
out his name now ? Not so ; let us testify our belief that 
he is, though unseen by us, still in being and with the 
Lord. The case is only the same as if he had journeyed 
from us to a distant place. We shall, by our mention of 
him in our prayers, show our love to him, our pious belief 
concerning him, and, at the same time, our conviction, that of 
all who are in being, it is Christ alone whom we cannot, 
without insult, pray for." 

It was in feelings such as these that prayers for the 
dead originated. We would gladly say something more 
as to the different theories that were invented to explain 
the benefit which the dead might be supposed to derive 
for such prayers. We should wish also to produce some 
passages from St. Augustine which decisively prove that 
in his time Purgatory was no part of the faith of the 
i Church. The length to which our remarks have already 
j run warns us that we must put off any further observa- 
tions to next month. We will only conclude by remarking, 
I that when Mr. Power undertakes to establish Purgatory by 
the tradition of the Church, he undertakes a task which the 
bestDivinesof his own communion have, long since acknow- 
led to be hopeless. The only principle on which Purgatory 
| can be defended is, that the later church possesses light 
which was unknown to the earliest. It was on this princi- 
ple that Purgatory was boldly defended by one of their 
most famous English divines, Cardinal Fisher, Bishop of 
Rochester, who was martyred by Henry VIII., and who 
wrote against Luther in the following terms — 

" Whoever reads the commentaries of the ancient Greeks, 
will find no mention, as far as I can see, or the slightest 
possible, concerning Purgatory. Nay, even the Latins did 
not all at once, but gradually, enter into the truth of this 
matter. . . For a while it was unknown; at a later date it 
j was known to the Church universal. Then it was believed 
' by some, by little and little, partly from Scripture, partly 
from Revelations [that is to say from ghost stories — Ed. 
C. £.]. Assert. Luther. Confut. 18. 

We conclude then for the present by saying that those 
who would prove Purgatory from the Fathers, must be more 
learned than Cardinal Fisher. One question, however, we 
wish to ask for our information, before we part. Yon say 
that the " nature of the purifying fire of Purgatory, and the 
term of its duration, form no part of the Church's doc- 
trine." We want to know whether it is any part of yonr 
Church's doctrine that there is any purifying fire in Purga- 
tory at all? 



